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OBSERVATIONS ON A NEW CORPUS OF INSCRIPTIONS FROM LYDIA

Four years ago, Austrian Academy of Sciences published a new corpus of Greek and Latin
inscriptions from Lydia.! As explained in the Preface composed by one of its authors, this joint
work was planned and started by Peter Herrmann and Hasan Malay in 1999, and by the time of
his passing in 2002, Herrmann had already made his contribution, mainly on nos. 8 (dedication
to Claudius or Nero), 32A-B (royal documents from the Attalid chancellery) and 58 (honora-
ry decree for Kleandros, son of Mogetes). This exemplary volume embraces 101 unpublished
inscriptions from the Hermos and Cayster valleys, mostly discovered by H. Malay during his
yearly surveys. Inscriptions are arranged in chapters according to their find-spot. They come from
the following ancient cities, village communities and regions: Hermokapeleia (nos. 1-2), Thyatei-
ra (3—6), Apollonis (7-11), Hierokaisareia (12—17), Moschakome (18), Tyanollos (19), Hyrkanis
(20-21), Lamyana? (22), Ioulieis Maibozanoi? (23), Iulia Gordos (24-26), mountainous region
between Thyateira, Attaleia and Iulia Gordos (27-30), Charakipolis (31), Daldis (32-38), area
of Daldis-Charakipolis (39-42), Sardeis (43), Saittai (44—50), area of Hamidiye-Magazadamlari
(51-52), Iaza (53—-57), Maionia (58—65), Tarsi? (66), Silandos (67-74), Thermai Theseos (75-79),
Tabala (80), Kollyda (81-85), Northeast Lydia (86—95), Cayster valley (96—101). Many important
aspects of the region in question are highlighted by these inscriptions. It is my pleasure to offer
comments and suggestions on the following ten items.

La piece de résistance of the corpus is without doubt no. 32 brought to the Manisa Museum from
Tagkuyucak west of Daldis, but probably concerning Sardeis and its territory (see below), an
opisthographic stele with two inscriptions carved by different stone-cutters but at approximately
the same period. On one side (A) we find royal regulations in favour of Mysian soldiers/colonists
settled at a place called Kournoubeudos who suffered during a war that took place “last year”.
On the other side (B) is engraved the following inscription:

[-------- IPE[-------- o]0tV 8¢ TV AN[- - - - - - - - - - ]
[.18pron émyéyporn(ton ... Vlndpyew 1o piAdvOpon|o ..... .. ]
NAZ 1dv cvvavoeepopuévov Mmootpatiicot &v ot f’ kol X £tel mept-
eAelv: Dapye O TodTA Tolg AALOIS" TNV AGVALaY ToD ALdg T0D

5  Ztpotiov DIAPYELY — AVTL TOV TPOGVVKEXMPNUEVDV GTOdImV
ento £oton £ml otddior déka — kol Tva Bdiyiog 6 1epede mofit 6tépor-
VOV YPUGODV* TO, GVOLPEPOLLEVO, OPEIANULOTOL T, €V DUV OPYVPIKA T) G-
TIKO, £0¢ TOD Tp1TOL £T0Vg AmoADoL, 1 un Tveg TpGEavTég
TIVO, 0DTOL KOTELGYNKOLOL TEPL TV EVIEMVPLGUEVOV KO KO-

10 Betdkvopévav olkidv &v TdL Tpoootiol Tpovondijvar, v, émel
dnuodton Eopév, netodobij T elg TV KOTOOKELT)V 0OT@V* Tti-
BAony KoMy Ty TpdTepov ovoay Huetépay, Tepi NG yEypa-
ntad, v SopBocapéveov udv Ty tiuny Meledypmt Tdr

! Peter Herrmann (1) — Hasan Malay, New Documents from Lydia, Osterreichische Akademie der Wissen-
schaften, Philosophisch-historische Klasse, Denkschriften, 340. Band, Ergdnzungsbidnde zu den Tituli Asiae
Minoris Nr. 24, Wien 2007.
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NyopaxoTL otV dpoayudv ** YMH - C dimodobi, xoput-

15  ocacBot vOv dvev T, 0nwg Vrdpyooty ol €€ adThg
npOG0odot £1¢ Te TG T0U A0 ToD LTPaTion Kol TOG VIEP V-
L@V cvviehovpévag Buotog kot dtopévy MUV tepa Kol oteAng:
10 8¢ apyvplov dobBfivou Ve adThC £k TOD PaciAtkod TdL Mehed-
ypoU €ic 10 EAAelTOVTOL TOlg KANPOLg Kol TPoGdopoGty do-

20 OBfivou kopog EneN ol TpdTepov dpopebelont MUY 0VK G-
TOKATESTOONGOY OV TPOTOV GUVEKEYMPTKELS, TaPOOET-
Eou Ohevdov xal IMAalepo koTotkiog Kuvynydv: Tovg 8 &v
100T01g peTdyety elg 0 av Kpivy Korrotkiog Avkivog O yemdo-
NG GLVTETAYOUEY YOp TOVT™L EXPAEYOVTL TopodeTEQLL.

This inscription provides a reference to the soldiers registered as having deserted the army in the
year 32 (tdv cuvavopepouévov Mrootpatiicot év Tt B’ kol A’ £1et), most probably referring
to Eumenes’ I reign and leading us to the year 166/5 BC. It contains a report on six decisions
and philanthropa made by Eumenes II2. Decisions are couched in a series of infinitives (Onép-
xEW, Tepilely, amolboot, tpovondijval, kopuicacbot, doBfvar, tapadeiot, petdyew)’. The
type of decisions listed in this inscription is such that they could have been made only by a king
(11. 18—19: 10 8¢ dpyvprov dobfivou Vmep ot £k 100 PaciAikod T Mededypmr; 1. 24: cuv-
tetdyopev yop tovtmt EmPAEyovtt topadeilon), but the wording and the changes from the first
to the second person in the verbs and pronouns are more baffling than usually in this category
of documents. Even more surprising, at least at first sight, is the phrase énel dnuéton €écpév in
lines 10—11, where the person speaking seems to be referring to his appurtenance to “the same
people/citizens”. The editors translate “since we are concerned about the people (?)”. I would
venture another explanation: the “speaker” is not the King but a citizen of the city in question
(Sardeis?*) who is reporting to the community on the benefactions that possibly resulted from his
intervention with the King (perhaps he is one of the ambassadors mentioned in the inscription
on the other side of the stone?) or, less likely, a citizen of the same community employed by the
King in some official capacity and reporting back to his motpic. If we accept this solution, then
the phrase év fulv in line 7 would stand for the members of the same community: the debts in
cash and grain reported among us are to be remitted until the third year. The restoration of the
burnt and demolished houses in the city’s territory is left to the citizens themselves, who are
urged to contribute the necessary funds, since the people living outside the city and affected by
these demolitions are their demotai. If we continue in the same vein, we understand that the vil-

2 The inviolable territory of the sanctuary of Zeus Stratios is extended from seven to ten stadia, the priest
Bakchios is ordered to provide a golden crown, the debts in cash and kind (grain) registered in the community
are remitted until the third year, the burnt and demolished houses in the territory are to be restored, the village
of Sibloe is returned to the city without compensation, two villages are given over to the city for allotments and
additional housing.

3 Only once (1. 6) we have {vo. with a subjunctive form (ko v Baxytog 0 1epedg motfit 6TE@avov xpuootv).
A. Chaniotis (Kernos 23, 2010, 302) suggests reading kol Tvo Béxylog 6 iepebg motfjt 6té@ovov xpuootv T
AVOLPEPOULEVE. OPEIANLOTOL TO £V TUTY APYLPLKE. | GLTIKG EmG ToU Tpitov £Tovg dmoAdoat, connecting the cost of
the golden crown with the remittance of debts in cash and kind. I am not inclined to accept this suggestion because
the mentioned debts were probably not due to the royal treasury at all (see below), and, moreover, a gold crown
could hardly have been so expensive as to require a remittance of all debts in a community for its purchase. I think
we can safely assume that the cost of the crown will be covered by the priest.

4 C. Brixhe and Ph. Gauthier (BE 2007, 451) also attribute the inscriptions to Sardeis.
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lage of Sibloe treated in lines 11-19 originally belonged to the city in question (ZifAonv xouny
v Tpdrepov odoav Nuetépav) not the King; after some time, it was allowed by the (same?)
King that the village be returned to the community upon payment of the purchase price to its
current owner Meleagros, but now the King has graciously decided to pay the mentioned price
from the royal treasury. Under these circumstance, it appears that the second person plural form
VU@V in lines 16-17 is needlessly emended by the editors to uav. Not only would it be the only
mistake committed by the stone-cutter, but there is actually no need for an emendation, as the
pronoun refers to the King as referred to by the hypothetic local speaker. The sacrifices funded
by the income from the village of Sibloe will be made both to Zeus Stratios and Eumenes II°.
The concluding part of the inscription (1. 19-24) refers to two villages of kynegoi, Thileudos and
Plazeira: since some other villages belonging to the city and taken away from it were not restored
Ov Tpomov cuvekeympnkelg (sc. the King), the above-mentioned villages will be assigned to the
city to cover the need for more allotments and additional housing®. The geodotes Lykinos who
will find other katoikiai for settling the evacuated inhabitants of Thileudos and Plazeira, is the
link between the two documents.’

Conclusion: the text of 32B is a decision made and written down originally in the first person
by Eumenes II, addressed to the city of Sardeis (?) after the devastations it suffered during the
Galatian war. It contains several philanthropa aimed at ameliorating the economic situation of
the city and its citizens, particularly the ones from the surrounding territory whose houses were
burnt and demolished in the war. The decision was read out in the civic assembly probably by
one of the ambassadors who visited the King after his final victory over the Galatians. The origi-
nal wording of the King’s decision was modified in the following manner: all the second person
plural pronouns referring to the citizens of Sardeis (?) were changed into first person plural ones
(the original “you”, “your”, in lines 7, 12, 13, 17 and 20 was modified into “we/us”, “our”), and
the same procedure was applied when the original érnel dnudton €01 in line 11 became €mel
dnuoton Eopév. With the same logic, two out of three instances in which the King referred to
himself either in the plural or singular form (1l. 16—17: kol oG VrEP MUOV GLVTEAOVUEVOG
Bucioag; 1. 21: Ov Tpdmov cuvekeydpnko) were changed into the second person (Kol TOG Ve
VUV cuvteAovuévag Buclog; Ov Tpomov cuvekeympnkelg). Only the last line of the inscription
cuvtetdyopev Yop tovtot EmPAéyoavtt topadeiot remained in its original form, as a direct
quotation of the King’s words testifying that the formal order had been given to the official in
charge.

The suggested original text of the royal rescript:

[-------- IPE[-------- o]0tV 8¢ 1OV AN[- - - - - - - - - - ]
[.18pron Emyéypoarn[ton ... Vlndpyew 1o pAdvOpor|o ..... .. ]
NAZ t®v cuvoavagepopévav (Aprootpatiicot &v ot ' kot A £tel mept-
elelv: Ddpyey 8¢ TodTa Tolg AALOIC" TNV AGVALaY ToD ALOg T0D

5  Ztpoatiov VREAPYEY — AVIL TOV TPOGLVKEXWPTUEVOY GTOOIOV
£nto, £oton £ml 6Tad1e d€ka — Kol Tvar Bakytog 6 1epevg motfit 6tépa-
VOV XPUGODV* TO. AVALPEPOUEVE OQEIANUOTOL TOL £V MUV GPYVPIKG T) G-

5Tt is not impossible that other members of the dynasty were included in the sacrifices as well.

¢ think this is the meaning of tpdécdopa in line 19: more lots and houses are needed, and that is why the two
villages are being evacuated of their original inhabitants.

" He appears in line 12 of 32A.
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TIKOL £0¢ TOV TPLToV £T0Vg AmoADGOL, el un Tiveg TpaEavtég
TIVO, 0DTOL KOTELGYNKOLOL TEPL TAOV EVIEMVPICUEVOV KO KOL-

10 Betlkvopévav olkidy év T TpoosTiml Tpovondijvar, TV, émel
dnuodton £o61é, netadobij Tt elg TV KOTAGKELTYY 0OTOV* Zi-
BAoNY KONV TV TPSTEPOV 0VGOY VUETEPOV, TIEPL TG YEYPOL-
ntad, tvo SropBocapuévmv vudv TV Tunv Mededypot Tt
NYopakoTL 0TV dpoyudv ** YMH - C drodobi), kopi-

15  ocacBot viv dvev T, dnwg vrdpyooty ol €€ adThg
npodcodot £1¢ Te Taig T0 Al0g ToD LTpartion Kol TG VILEP M-
L@V cvvtehovpévag Buolog Kot SLopev) ULV tepa Kot oTeAng:
70 8¢ apyvplov dobfivar Vrep avthic £k ToV PaciAkod T Mehed-
YpoU €1¢ T EALEITOVTOL TOTg KANPOLG Kol TPoGdOUaGy do-

20  Ofivou kouog En{eN ol mpdtepov dponpedelcon YUDY 0VK G-
TOKATEGTOONGOY OV TPOTOV GUVEKEXDPNKCL, TaPOOET-

Eou Ohevdov kol [MAalepo kototkiog Kuvny®dv: Tovg & &v
TOUTOLG LETOYEWY €1 Oig BV Kpivy KarTotkiog AVKTvog O ye®do-
™G cuvtetdyouey Yop Tovtmt EmPAéyoavTt Topoadetéot.

With the inscriptions from the city of Saittai begins the harvest of fourteen confession inscrip-
tions, the second most important group of this corpus (nos. 46, 47, 51, 52, 54-56, 66, 70-72,
83-85).8

No. 51, a straightforward case of a theft, deserves special mention on account of the qualification
Kkputng GAGONTOg £v ovpovd applied to Meis Ouranios Artemidorou, since it settles once and
for all the previously much discussed problem of actual trials taking place in Lydian temples’.

No. 52 starts off with an unusual theonym Mig Tiopov "Ap{te)uiddpov combining, at least at first
sight, two genitives of names of cult-founders, unparalleled in the previously published inscrip-
tions. The form of the god Men, known as Men Tiamou'’, remained for a long time mysterious
and mostly misunderstood; this inscription reveals that Tiamou is not a genitive of a personal
name, but an epithet expressing the god’s nature. Fifty years ago G. Neumann drew attention to
the Cuneiform Luwian form tiyam-massis ‘UTU-za (Tiyammassi§ Tiwat/Tiwaz) “Sun-Goddess
of the Earth/Netherworld”.!! This name arises in the belief that the Sun retires into the under-

world during the night. The deity dwelt within the earth and represented the Sun’s course during

8 See also the comments by C. Brixhe and Ph. Gauthier in BE 2007, 451, R. Parker in ZPE 163,2007, 121-122,
and A. Chaniotis in Kernos 23,2010, 298-301.

° The same observation is already found in the commentary offered by the first editors.

9E.g. G. Petzl, Die Beichtinschriften Westkleinasiens, EA 22,1994, nos. 54, 67-71, 84.

' G. Neumann, Untersuchungen zum Weiterleben hethitischen und luwischen Sprachgutes in hellenistischer
und romischer Zeit, Wiesbaden 1961, 71-72. Cf. also M. Hutter, Aspects of Luwian Religion, in: H. Craig Melchert
(ed.), The Luwians, Handbuch der Orientalistik, Erste Abteilung, Der Nahe und der Mittlere Osten, 68. Bd., Leiden
2003, 220. The goddess was identified with Sumerian Ereskigal, Akkadian Allatum, Hurrian Allani, and Hattic
Estan (1. Singer, Hittite Prayers, Leiden 2002, 22).
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the hours of the night."? It is not unreasonable to look for the origin of the epithet Tiamou for the
Moon-God in the same direction."

No. 58 is a verbose honorary inscription from Maionia in honour of Kleandros son of Mogetes,
set up in 17/6 BC.* Here is my translation of lines 10-34, differing in some points from the
editors’ one: since Kleandros, son of Mogetes, a man having attained perfection in virtue, has
with his generous soul surpassed the first prizes of his ancestors for all good (deeds), so that,
though nobody will stand a comparison with their virtue, even their own achievements seem not
comparable to his own — surpassing daily himself in attachment to his homeland, he always
desires ardently abundance of things required for the common good, as a private person more
eager than an official, as an official more zealous than himself, and he always proposes what is
best for his homeland, so that it would not appear that the end proposed is not worth the toil:
of course, he joins in bringing to fruition his proposals so that the effort achieves more than his
(original) purpose; the illustrious deeds for the community are joined by the individual virtues
of his soul, for he possesses honesty and righteousness and humanity and dignified mildness,
to sum up, all the virtues that the nature lavishes on someone to make him perfect for doing the
good deeds, so that, if we continue to produce evidence for his pre-eminence from the culminati-
on of his deeds,”> words would fail us, but the recent and still current favour of the joint sacrifice/
common festival in Athens and of - - -.1°

12B. J. Collins, The Hittites and their World, Atlanta 2007, 176-177.

13 See already E. Lane, Corpus Monumentorum Religions Dei Menis (CMRDM). Vol. I11: Interpretations and
Testimonia (EPRO 19), Leiden 1976, 68-70 (Tiamou would be equivalent in meaning to the Greek (korta)x06viog).
From the same area of NE Lydia comes the theonym Meig OOpdviog "Aptepiddpov "A&otta katéywv (Petzl op.
cit. 66 no. 55; H. Malay, FA 36,2003, 13—-18; nos. 51 and 55 in the new corpus). An inscription from ancient Kollyda
published in the new corpus (no. 83: MeydAn Mftp Avaeitig kol Meig Tiopov koi Meig Ovpdviog KdA o
KorTéyovieg kol 1 ddvoutg adtdv) shows that Meis Tiamou and Meis Ouranios were seen as two distinct divine
entities.

4 ¢rel KAéovdpog Mawyétov, dviip teteAnmuévog eig dpetfy, 10, TdV Tpoydvov Tepl mav dyodov npmtio:
peyoldepovt Woyf veviknkev, dote npdg TV éketvav) dpetnv unbevog av[Bpdrov] suvipiBnoopévov, npog
to0T0V dovviprro paivesOon kol Tar ékelvolg memporynévar ko’ fuépoy 88 velkdv Eontov Tht tepl T mortpidog
omovdiit mepio{o)edey del mpobuulton tdv eig Tdyodd dedvimv, 1diwtedmv pév erhoteipdtepov dpyovTog,
Gpyov 8¢ orovdaidtepov £0vtod: e kol mpotiBeton uév del nepl thig notpidog T kpdtioto dote av un 86&un
SvacOot Td1 tdvor Ty npé@scw {E} = cuvSioikelton pévrot ve o mpot [e]0évta dhote mARoV ‘cﬁg Boulﬁoa(«)g
00100 1OV TOVoV npocc(c)ew vae 70, & Aoumpor TV €l 1O KooV spym [v] &zepon BLOLSSXOVTOCI npog 10 ko’ Eva
rng wuxng apetol: ot e yop Kol Stkotoovv kol (pl?»owepwmoz oal Koc‘cocm:o?m npocm:m:og Kol 10 KkeGAoov
olg Ov M (puo(tg) (pt?»ormouusvn reknmcn o, npo[g] rocyoceoc Graow fiptioton ¥ dote kv n?movoc to[V]tov
HOPTUPDUEY DTOL TPOG THY VIEPOXTV TAV Epymv dxpfy, Tovg Adyovg évimelv: v 8¢ npdopatov kol did
xePOC ETL xbipv T &v "ABfvoug cuvBusiag kol Tfig - - -. In line 30 the editors omitted dote.

15 Or if we adduce still more testimonies to the pre-eminence of his deeds.

¢ The translation of the first editors: Kleandros, son of Mogetes, a man having attained perfection in virtue,
has surpassed, by his high-minded soul, his ancestors’ first-rate position in conferring all kind of benefits. Even
though nobody can be compared to their especial virtue, nevertheless even their achievements seem incapable of
being compared with this. Outdoing himself each day in his enthusiasm for his native city, he is eager to over-fulfil
all requirements of welfare, being a private person in a more ambitious way than an official, being an official in
a more zealous way than himself. And he always puts forward the most excellent proposals in the interest of his
native city, in such a way that it does not appear that his proposition could (be thwarted, reduced?) by the trouble
involved. But, in fact, he joins in carrying out his proposals so that his trouble achieves more than intended by him.
His brilliant achievements for the community are complemented by the virtues of his soul directed with respect to
individuals. For he is endowed with honesty and righteousness and benevolence and decency of gentleness and
—to sum it all up — with all qualities by which the soul in its ambition contributes to welfare (?). And if we wished
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No. 66 is a confusing narrative about a case of a lost pig (¢nel Vg dmdreto "AmoAlwviov Etel
0@1’ nepl TOVTOL GKATTPOV é(pécm "AndAMovog Tapoiov, kol m]f)evbg (buokoyﬁcocvrog nop’
(xmo e€ 1 UG’CSpOD evpebeig nocpoc A?»séowﬁpm Toctlo Teloavtog 100 1ep£m<; npocAoPécOon
rov v OV Ano?»?uwvw, gnryvoug 0Tt svrog rng npoBeopiog TOV NUEPBY, OV uneéstpnuevwv
noow, VIEppovov NV, drekdooavtog oV Vv 6 Bedg enelitnoe oTnALoypopficor Tog Suvduelg
100 Be0d Tatiow yuvaiko 100 'AnoAlmviov. “Etovg oAO’). Lines 1-6 are unambiguous: a pig
belonging to one Apollonios'” was lost in the year 217 (= 132/3 AD), the sceptre of Apollo Tar-
sios was set up but nobody came to the sanctuary to make a confession; later the pig turned up
with one Alexander. Likewise, lines 10—14 demonstrate beyond doubt that it was Apollonios who
committed a transgression by taking hold of the pig for himself; this transgression probably cost
him his life,"® since finally his wife was ordered by Apollo Tarsios to set up the stele in the year
239 (= 144/5 AD). Difficulties lie in lines 7-10, where it is not clear who the object of neicovtog
is — Alexander or Apollonios,” or the subject of npocAafécBon — the priest,”® Alexander or
Apollonios. I would venture to propose the following story-line: the priest persuaded Apollonios
to allow Alexander to keep the pig for himself,?' realizing that the fixed number of days within
which claims could be made (tpoBeopuio) expired and that consequently no further proceedings
were allowed. Nevertheless, Apollonios drove the pig away and so committed a serious transgres-
sion of ignoring the will of the god as represented by his priest. In any event, it is interesting to
see the priest (who remains anonymous!) doing his best to settle a dispute between two villagers
by using nelf®, not Bio: taking under consideration all the circumstances of the case as befits
a meticulous judge, he notices that the prescribed mpoBeouio (30 days?)? had expired, and that
the former owner has lost his rights over the animal. Once more we see a priest in his role of
intermediary in everyday disputes, relieving the villagers of the more costly and long-lasting
option of finding justice in the city. Obviously, as the case of Apollonios abundantly shows, not
everyone was content with the outcome of these priestly mediations, and it is mostly such cases
of disgruntled litigants that we find eternalised on Lydian stelai.

No. 70 is a confession inscription from Silandos addressed to Men Axiottenos and dated in 180/1
AD. The inscription informs us about a family affair involving grandfather Attalos, his grandson
Glykon and his grand-granddaughter Markia: Mnvi "A&ottnvd- énedn 6 TAbkov éxolactn
VREP TOMTIKDV Evyolmv, GTvor "ATtadog, Tapevyepioos T To0 Beod Evyen, évenopenoeto
£€ovBevnoog Tovg Beovg Tovg év Novvov, & napadidet TAVKov 1 Bed ympig 6Aov movnpod,
damoavio(og) mu(pdv) kd(mpovg) & <, oivov mp(dxovg) & <, EAalov kKoTtOANV: cuvePdieto
Mopkio ‘Anolog Thg adedefic wov: &yéveto 8¢ kol T tpodnapoig €€ évveapmvov. To Men

to testify by him more than this, words would soon fail us in view of the very highest quality of his achievements.
The recent and actual favour of (his participation in) the joint sacrifice in Athens and the - - -.

' The man seems well known in the village, not needing a patronymic to identify him among the numerous
Apollonii who surely lived in the same place.

18 The relief of a leg on the stele is a clear allusion to his illness attributed to this incident.
19 Apollonios is the editors’ choice, and I would have to agree with it.
2 The editors’ choice.

2L If the pig simply strayed into Alexander’s herd (cf. Petzl, op. cit. 86 no. 68) and he was not aware of it, he
committed no transgression.

2 Cf. M. Ricl, The Phrase xatoyBeiong tpiaxovOnuépov in an Inscription from Macedonian Lefkopetra,
Tekmeria 5, 2000, 155-160.
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Axiottenos. Since Glykon was punished on account of lands (inherited) from his grandfather
that Attalos acquired by dishonest handling of the god’s landed property, having shown con-
tempt for the gods in Nonnou, Glykon hands over this land to the god without wilful deceit,
along with the cost for 4.5 kyproi of wheat, 4.5 prochoi of wine and a kotyle of oil. Markia,
daughter of my sister Apphia, made her contribution; the preventive removal of sin through an
enneaphonon also took place.® In my opinion, Attalos was Glykon’s grandfather who acquired
some lands by mishandling the property of the gods in Nonnou.>* To do so, he had to have been a
member of the temple personnel (a neokoros, epimeletes, tamias, hieros vel sim.). There are two
possibilities: he either appropriated a part of the sacred property, the same land that Glykon and
Markia, his descendants, are now giving back to the god, or he embezzled the god’s money and
bought property that was eventually inherited by Glykon and Apphia/Markia (I lean toward this
possibility). This inscription provides excellent illustration of the reality behind another inscrip-
tion from Silandos featuring a transgression committed by a group of people entrusted with the
task of managing the property of Men ex Attalou.?® This unspecified transgression caused the
publication of a lex sacra forbidding the selling and mortgaging of the god’s property without his
explicit authorization.

No. 72, a fragmentary preserved inscription, contains the phrase AvtpovueBa tovg Belotc]
(1. 3).2° We can adduce as parallels the following phrases from other confession inscriptions:
EALTPOGaVTO TOV Beov £€ e180TmVv Kol ) £100Tmv?, Mijvaw £y Aloddtov Atoydg Atoyévov Elot-
oo ¢€ émoproovvng®, and éAvtpdcovto Tov Beov Miva ‘A&otnvov.” Hitherto, these accusa-
tives referring to the gods who were set free from “known and unknown (transgressions)”, from
“perjury”, and other human faults, were a source of surprise to scholars studying the inscriptions
in question. Parallels found in the corpus of Hittite cultic texts perhaps permit us to comprehend
them as references to cathartic rituals performed on the gods “contaminated” by human impuri-
ties. The belief in contamination of gods and in the possibility of their catharsis is amply attested
in Hittite texts. For instance, one text*® prescribes a cathartic ritual for IStar in the case of curses,
because these curses were spoken out in front of her statue and she had to be cleaned from this
miasma. Or, in a ritual bringing the god Tarhunt/Baal to life from a temporary state of deadly

2 Editors’ translation: To Men Axiottenos, because Glykon was punished in respect to his grandfather’s land
of which Attalos, handling recklessly the god’s land, made a trade, setting at naught the gods in Nonnou; Glykon
delivers this (land) to the god without wilful deceit, having paid a fee amounting to 4.5 kyproi of wheat, 4.5
prochoi of wine (and) a kotyle of oil (Marcia. the daughter of my sister Apphia, made her contribution). Also the
preceding removal (of the sin) by an enneaphonon took place.

24 The first editors consider the possibilities that Attalos was “a person who acted on behalf of [Glykon’s] father
(if he was not the father himself)”, or a relative of Glykon. The gods in Nonnou were already known; cf. the editors’
note on p. 98 note 175.

% G. Petzl, EA 28, 1997, 70 no. 2 = SEG 47, 1654, and my comments in EA 35, 2003, 101-106.
26 Translated by the editors as “we ... paid ransom to the gods”.

2 Petzl, op. cit. 60 no. 51 (“merkwiirdiger Akkusativ”; ibid: “sich bei dem Gott loskaufen”).

2 bid. 61 no. 52.

» H. Malay, Researches in Lydia, Mysia and Aiolis, Osterreichische Akademie der Wissenschaften,
Philosophisch-historische Klasse, Denkschriften, 279. Band, Ergiinzungsbénde zu den Tituli Asiae Minoris Nr. 23,
Wien 1999, 101-102 no. 111.

3 Reilschrift-Urkunden aus Bogazkoy (KUB) 29.7.
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sleep,’ the god is cleaned by two priests from “oaths, curses, [sins, evil] words; (and) the body
of Tarhunt/Ball became clean”. These transgressions he may have received from the world of
humans and brought with him into the underworld. What these examples indicate is that, accor-
ding to the Hittites, and not only the Hittites, human impurity can contaminate the gods who
must be cleaned by elaborate rituals. In line 2 of the same inscription (.... CAMENHOI téygtov)
we might have a reference to an earlier instance of cathartic rituals performed by the community
on the gods in the same sanctuary.

No. 84 is without any doubt the “jewel in the crown” among the new confession inscriptions. It
comes from Kollyda and the text is perfectly preserved: Mnvoc MotuAAeitov 1opthig yevouévng,
£pyouévou otod Gmo Thig 1opthg, cuviABey xhog emi v Pactdkny Exovieg Elpn kol Eoha
kol AtBovg, cuviplyavieg Tovg 1EpodovAovg kol TO dpudpiopote TdV Oedv, kol pundevi
xpduo TpNBfivon ufite tolg] Oeolg pnte tolg itepodovroic evpebdeic 8¢ "Oviopog AdBupog év
adTolg kol um SuvnBelc v pymv dvopodoot, Stoyevopévov ETdv kohdodn® ic 1@V dpov
kol duoamotdv @ Bed kol Vo undevog duvdpevog Bopomevdfivan EB)apamnedBny VIO 100
800" Sevtépa 0DV KoAdioer £8pdyBny Kortd THV GmoAGY TN Huépag Tpelc kol dpag Tpelc:
00Beig 0vv V1O 10D Be0D KorTd TO OV Hépog edAoYdY GvéBNKa. “Etovg ontf’, unvog) Acusiov
K". After the celebration of a festival of Men Motylleites, while he (sc. Onesimos Lathyros) was
coming back from the festival, a mob gathered against the basilica, with swords and clubs and
stones and beat the sacred slaves to a jelly and crushed the images of the gods — and nobody
could save his skin, neither the gods nor the sacred slaves. He (sc. Onesimos Lathyros) found
himself among them and since he was unable to stop the battle, after some years have gone by,
he was punished in his shoulder and did not trust/obey the god, and when I could not be cured
by anybody, I was cured by the god. As a second punishment, I was seized by the soft parts for
three days and three hours. So, since I was saved by the god, for my own part, I set up (this stele)
in praise (of the god). In the year 282 (= 197/8 AD), on the 20th day of the month of Daisios.>*
This inscription brings a most surprising piece of information on a violent uprising and attack
upon a sanctuary of Men Motylleites in Kollyda by an angry mob armed with swords, clubs and
stones. Unfortunately, the dedicator breathes not a word about the reason for this aggression and
all speculation is futile.

No. 85 is another confession originating from Kollyda, probably from the same sanctuary as the
previous one and dated in 205/6 AD: "Aupiovog kol ‘Epuoyévng Tphgwvog ndpioty épatdvreg
t0Vg Beovg Mijva MotuAAitny kot Ala Zaaliov kol "Aptepty "AVaeitiy Kol HeYOANY GuvaTog
Ko GUVKANTOV TOV BedV, EpmTdvieg TNV Kortotkia[v] kot Tov 1epov doduov, Tva ELEOV TOY®-

31'V. Haas, Die hethitische Literatur: Texte, Stilistik, Motive, Berlin/New York 2006, 216.
32 The editors read Sioryevopévav étdv € (E)xoldoOn.
3 Lap. EITL

3 The editors’ translation: After the celebration of a festival of Men Motylleites, when he came from the festival,
a crowd gathered towards the basilica, the participants being armed with swords, sticks and stones and crushing
the sacred slaves and the images of the gods, and for nobody (was it possible ?) to save his own skin (??), neither
for the gods nor for the sacred slaves. Ones(i)mos the ’Chick-pea’ was found amongst them and being unable to
stop the fight he was punished in his shoulder after five (?) years had passed. And as I was disobedient towards
the god and could not be cured by anybody, I was (eventually) cured by the god. As a second punishment I was
gripped (by a disease) on the soft parts (of my body) for three days and three hours. After having been saved by
the god, for my own part I set up this stele by praising. In the year 282, on the twentieth day of the month Daisios.



Observations on a New Corpus of Inscriptions from Lydia 151

ow, &ml ékohdodn[olov ovtot &1t 1OV motépor Expdnoay EEopoloyoduevoy o Suvauie TV
Bedv kol eAnpocivny un Aofoviog 100 maTpog odT®V, GALG GroteAecBEvTog odToD «Uf Tig
ToTE TaPeVTEMGL ToVg Be000» d10 oG mtlpldTag Tpoypaeag adTod Eypalyloav kol dvédnkoy
gvloyovve[c] totg Beolc. Ammianos and Hermogenes, sons of Tryphon, have come to beg
the gods Men Motyllites and Zeus Sabazios and Artemis Anaeitis and Great Senatus (?) and
Council of the Gods, to beg the village and the Sacred Doumos to obtain mercy, because they
were punished for preventing their father from acknowledging the power of the gods; when their
father was not granted mercy but died, they wrote “let nobody ever disparage the gods” quoting
his first preliminary declarations, and they dedicated (this stele) praising the gods.*® Above the
inscription is carved an unusual relief representing a man (the father of two penitents?)* fallen
on the ground, with a shield in his right hand, while an animal is attacking him on his left.
The editors’ interpretation of the brothers’ transgression as preventing the father from making
a confession of a sin, and the line «un tig mote mopevTediot Tovg Beovc» as a quote from the
father’s intended confession is surely correct. Ammianos and Hermogenes appealed to the gods,
the Great Senatus (?), the Council of the Gods,” the village and the Sacred Doumos to obtain
mercy in a process resembling one before a human court. We know that judgment before gods is
a well-known motive in Hittite literature. The king HattusSili III says to his nephew Urhi-TesSub:
“Let us go in judgment before the Storm-God My Lord and Sauga of Samuha, My Lady. If you
prevail in the trial, they will raise you; but if T prevail in the trial, they will raise me.”* One is
impressed by the fact that Hittite prayers often resemble a judicial process conducted before a
court composed of gods, where the prosecutor is an angry deity. The defendant can use the “ser-
vices” of a “divine lawyer” requested to act as an intercessor on his behalf; the court of justice
is the assembly of gods.* For instance, the queen Puduhepa asked the goddess Lelwani to relay
the good word on behalf of her husband Hattusili III to the gods, her peers.*® We also have her
prayers to the children of Tarhunt and to the Sun-Goddess of Arinna. A deity, usually the Sun-
God (IStanu) or the Sun-Goddess or a Storm-God, is invoked by the person suffering from some
misfortune attributable to divine wreath to intercede with the angry deity, whose identity if often
unknown to the petitioner. The same concepts of divine court and divine advocate are found in
three Lydian confession inscriptions. In the first one*! the sinner Theodoros relates his transgres-
sions and divine retributions they caused, and finally says: £6y0. TopdxAntov*? Tov Asiow. Zeus
then, questioned by a divine “council” (Rpotnuoivog VIO THg GLVKANTOL), states that he is satis-
fied with the sinner’s compliance to divine orders, so much so that he is finally ready to grant him

% The editors’ translation: Ammianos and Hermogenes, sons of Tryphon, appear (at the temple) asking the
gods Men Motyllites and Zeus Sabazios and Artemis Anaitis and the great Senatus and the Council of the Gods,
asking also the village and the Hieros Doumos in order that they will find mercy as they were punished because
they overcame their father, while he was acknowledging the power of the gods; and their father did not obtain pity,
but after his death, on account of his first (primary) written declarations they wrote ‘nobody at any time should
disparage the gods’ on a stele and set it up praising the gods.

% This is the editors’ interpretation as well (p. 116).

37 There is no need to presume that the roles of the gods in the “Senate” and the “Council” were played by
human beings (priests?) (p. 115).

38 Keilschrifttexte aus Bogazkoy (KBo) 6.29.

¥ Singer, op. cit. 5-14; Haas, op. cit. 254.

40 KUB 21.27.

4 Petzl, op. cit. 7-8 no. 5 (235/6 AD).

“2In the New Testament, the Holy Spirit receives the same denomination (Ev. Jo. 14,16).
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pardon. The second confession inscription, presently unpublished,” notifies us that (lines 5-6)
napekAntevoey 8¢ K- - -]|tnvog [- - -Jtenos acted as advocate on behalf of a sinner. Finally,
no. 85 provides welcome details on the identity of those approached by transgressors in hope
of obtaining mercy. The “Council of the Gods” can perhaps be compared to 10 dwdekdBeov
10 mopG GOl KoTekTIcpévoy (oot standing for Men Axiottenos) in two inscriptions, one from
Ayazoren,* the other from Saittai.®

No. 87 is a dedication to Meter Tazene by a woman, not a man, as the editors believe. The relief
shows the veiled goddess on the left and a female worshipper on the right, holding her right
hand up in the usual gesture of prayer. The name of the dedicant appears in line 2 probably as
Edtuyic.*

Ozet

Makalede, P. Herrmann ile Hasan Malay tarafindan yayinlanan Lydia yazitlarindan (New Docu-
ments from Lydia, Wien 2007) 10 tanesi tizerinde baz1 yorumlar yapilmaktadir. Bunlardan no.
32B’de yayinlanan ve 1.0. 165/4 yilina tarihlenen yazit Bergama Krallig1 ile iligkili olup, Kral II.
Eumenes’in, Galat savasinda ugradig: tahribattan sonra Sardeis kentine verdigi baz1 ayricaliklari
kaydetmektedir. Makalede esas olarak birkag dnemli confessio (no. 52, 72 ve 85) iizerinde durul-
makta ve bunlarda goriilen bazi siradigi ifadeler Hitit metinlerine dayanilarak agiklanmaktadir.
Yazar son olarak, Maionia’da ele gecen ve Mogetes oglu Kleandros adindaki birini onurlandiran
yazit (no. 58) i¢in yeni bir ¢eviri dnerisinde bulunmaktadir.

University of Belgrade Marijana Ricl

T am grateful to G. Petzl for kindly forwarding me the text of this unpublished inscription dated in 192/3 AD.
4 H. Malay, EA 36,2003, 13-14.

4 S. Bakir Barthel — H. Miiller, ZPE 36, 1979, 182—183 no. 36.

4 The editors suggest the reading Edtoyng.



